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Abst ract

Broadly speaking, two approaches to missionary education in South Africa can be distinguished: a 
facts and figures approach featuring mainly the historical facts, statistics and other data concerning 
this period in education, and a rather more critical approach intended to prove the point that 
missionary education was instrumental in alienating the blacks from  their traditional cultural 
heritage and in employing black labour in the class-dominated capitalist society o f  South Africa. A 
third approach is followed in this article: the period o f  missionary' education is approached by way 
o f an analysis o f  the prevailing Zeitgeist in South Africa, Europe and elsewhere early in (he 19th 
century and o f the concomitant philosophical and theological trends al Ute time. The personal 
motives and circumstances o f the missionaries are also scrutinized. By following this approach a 
fuller and more illuminating view o f missionary’ education in the 19th-century is assured, a view 
which can fruitfully be applied in conjunction with the other two approaches.

1. IN T R O D U C T IO N

T h e  ed u ca tio n a l c o n trib u tio n  of th e  m issionaries in South A frica is to a  g re a te r  or 
lesser d eg ree  usually  d escribed  in o n e  or bo th  o f the  follow ing ways. E ith e r  it is 
described in term s o f the historical data, concentrating on the growth in the num bers of 
converts, pupils, schools, teacher training (institutions), financial m atters, and so forth 
(cf. B ehr & M acM illan, 1971; Behr, 1978; C oetzee, 1963; H orrell, 1961; H orrell, 1963; 
H orre ll, 1968; H orre ll, 1970; Pells, 1954; M alherbe, 1925; M cK erron, 1934; Loram , 
1917); o r  it is po rtray ed  in term s o f critical rem arks concerning the  con trib u tio n  of 
m issionary edu ca tio n  tow ards bo lstering  the  ap arth e id  system of education  in South 
Africa. Following the latter approach, it is pointed ou t that missionary education was a 
form  o f sep a ra te  ed ucation , divorcing the indigenous peoples from  th e ir trad itiona l 
cu ltu re  and values, p reparing  them  as the  labour force o f the p rep o n d eran t capitalist 
econom ical system  o f the  w hites by forcing upon them  all kinds o f m anual work and 
technical training (cf. Nwandula, 1988).
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The validity of these two views of missionary education is not contested, although both 
of them  may be regarded  as not portraying the  full p ictu re  o f m issionary education. 
The historical facts and figures as well as criticism are not always presented against the 
background  of the b ro a d er h isto rical context o f the  e ra  o f m issionary ed ucation  in 
South Africa (ca. 1800 - 1953). Seldom  does one for instance find that the missionary 
work in Southern A frica is portrayed against the background of the philosophical and 
theological developm en ts in G re a t B rita in  and E u ro p e  as well as the  concom itan t 
dem ographical and an thropological developm ents in Southern  A frica (i.e. the G rea t 
T rek  and the D ifaqane). All o f these phenom ena are actually described in education 
publications, but seldom  in re la tionsh ip  with one a n o th e r as historical processes of 
cause and effect.

The second way of portraying missionary education, viz. the critical view, also does not 
do full justice to this period  in the educational history of South Africa, since it makes 
use of historical data and circum stance to prove a point which can only be regarded as 
valid in an altogether different social and political context (cf. Charlie Nwandula, 1988 
and Steyn, 1990). A lthough  it may be factually  tru e  (in  te rm s o f th e  m eth o d  of 
historical analysis coined by Marx and Engels) to sta te  that the m issionaries through 
their educational work contributed  to the present capitalist-labour class distinctions in 
p re sen t day South A frican econom ical and social s tru c tu res , such a  view does not 
portray the historical situation in its entirety. It uses history to prove a point, a practice 
which the historian frequently encounters and should recognize. In this article another 
ang le  will be  fo llow ed in o rd e r  to  su p p le m e n t th e  d e sc rip tio n  o f the  h is to ry  of 
m issionary  ed u ca tio n  thus fa r av a ilab le  in the  p rev iously  m en tio n ed  ap p roaches. 
T aken on its own, the approach followed in this article can of course also be criticized 
for one-sidedness. However, it is p resented  with the distinct aim  of presenting another 
view of m issionary edu ca tio n  and by doing this hopefully  to gain a  fu ller and m ore 
com ple te  view of m issionary ed u ca tio n  in South A frica. T h e  chosen angle has the 
shortcom ing of not presenting the factual data  of this era  in education in chronological 
o rd e r, nor does it wish to argue  a po in t. Its basic aim  is to  describe  the  personal 
m otives o f som e o f the  m issio n aries  ag a in st the b ack g ro u n d  of th e  Zeitgeist, the  
philosophical and theological spirit o f the period of missionary education.

2. T H E  Z E IT G E IS T U C H E  B A C K G R O U N D

M issionary education  in South A frica should firstly be judged against the background 
of the  D ifaqane, the  ‘d iasp o ra ’ o f the  tribes of B antu-speak ing  peoples in S outhern  
Africa roughly betw een 1820 and 1840. For reasons which need not be discussed here, 
the tribes began a period of m arauding, warring, killing and dispersal unknown in their 
history  up  to  th a t p o in t in tim e (i.e. th e  beg inn ing  of th e  19th cen tury)(L ye, 1972;
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M uller, 1987; N u rse  et al., 1985; O m er-C o o p er, 1975). T h is ‘d ia sp o ra ’ served  two 
purposes, or ra th e r had two consequences: firstly, it estranged m any people from  their 
tra d itio n a l ho m es and  c u ltu re s  and  in cu lc a ted  a sp ir i t  o f w illingly , unw illingly , 
knowingly o r unwittingly accepting foreign cultural and religious influences. It caused 
a sp irit o f cultural and tribal d isin tegration  and a p rep ared n ess to  absorb  new ideas 
and influences. B ecause of this, the B antu-speaking tribes w ere as it w ere ready to 
listen to and absorb the new religious and cultural ideas expounded by the  m issionaries 
who started  working am ong them  just as the D ifaqane truly got under way.

The D ifaqane also had a second effect, viz. that of emptying the in terior (the  Highveld 
north  o f th e  O ran g e  R iver) of in h ab itan ts, m aking it possib le  fo r th e  B oers o f  the 
G re a t T rek  out o f the C ape Colony to en te r into this relatively un inhab ited  a rea  and 
settling a t random  in areas formerly belonging to the Bantu tribes. T he jo in t im pact of 
all these E uropeans (Boers and m issionaries) was culturally and religiously devastating 
for the  B antu tribes and individuals who fell victim  to these  influences. T h e  B oers 
w ere practically  all C hristians, and togeth e r with the e fforts o f the  m issionaries the 
Bantu people were C hristianized by them . Because of the d isruption o f their trad ition
al way of life and econom y through the D ifaqane the blacks w ere virtually forced into 
labour in the em ploym ent o f the whites, a state  o f affairs reinforced by the m issionaries 
who c o n ce n tra ted  on tra in in g  th e ir  converts and o th e r  b lacks a ro u n d  th e  m ission 
stations for purposes of labour in the service o f whites. T he m issionaries’ purpose in 
doing this was to im prove the life-style and stan d ard  o f living o f the blacks (M offat. 
1969:104; M offat, 1842:284; Chirgwin, 1927:26,60; Philip, 1838:xxx-xxxi; le tte r written 
by m issio n ary  T .G . M essen , 1820; A nw eisung , 1837:27,36,39; M iss io n so rd n u n g , 
1936:27).

T h e  jo in t im pact o f th e  m issio n aries’ en d eav o u rs and th e  B o ers’ in flu en ce  on  the  
blacks was probably no t fo reseeab le  a t the  tim e (D ickson, 1974:221; Ross, 1986:36): 
the  blacks w ere  not only divorced from  their trad itional religion, culture and life-style 
through the  D ifaqane, but they w ere also forced willy-nilly into the  E uropean  culture, 
relig ion and  life-style because  o f the  proxim ity o f the  m issionary and  th e  dom inan t 
B oer influence. T he main aim  of the  m issionaries in their contact with the blacks was 
to  ch ris tian ize  th em  and to  sp read  th e  G ospel o f  Jesu s C hrist am o n g  th e  h e a th en  
(Steyn, 1990:54). T he m ain a im  of the  B oers was probably  no t so lofty and sublim e: 
they w ere farm ers finding them selves in possession o f large tracts o f land on which to 
farm , and they required  the services o f labourers. T he roam ing blacks fitted nicely into 
this niche, also providing in a  need of the blacks themselves: a  place in which to settle 
p e rm a n en tly  an d  safely  w ith a  co n stan t incom e in te rm s o f  m oney  an d  in n a tu ra  
(D avidson , 1969:229; K ruger, 1958:17-8; T hom pson , 1960:114-5; L oram , 1917:17 et 
seq.; B eh r&  M acM illan, 1971:388).
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T he Zeitgeist p revailing  in S o u th ern  A frica  th e re fo re  favoured  the  e ffo rts  o f the 
m issionaries, and explains the deg ree  of success which the m issionaries a tta in ed  in 
chris tian iz ing  and ‘civ ilizing’ the  b lacks (E llis, 1844:12-3). H ow ever, the  Zeitgeist 
(R o ten s tre ich , 1973:535) in S o u th ern  A frica  was co u n te r-b a lan ced  at the tim e by 
Zeitgeistliche developm ents in G rea t Britain and E urope.

T he F rench  R ev o lu tion  was based on th e  liberal slogan o f freed o m , equality  and 
fratern ity . T he spirit of the revo lu tion  sp readed  spontaneously all over E urope, but 
was expressly furthered through the conquests of N apoleon B onaparte (Lovett, 1899:4; 
E llis, 1844:1-2; A lth au sen , 1965:10; G ru n d le r, 1923:7). W ars for freed o m  from  
N ap o leo n ’s French  in co u n tries  like G erm any  insp ired  a p a trio tic  sp irit which co 
incided  with the  Erweckungsbewegung  in th a t country  (R ich te r, 1924:1; L ehm ann, 
1974:8-9). (This is in contrast with Pietism  a century earlier, which was non-patriotic to 
a degree.) The Erweckungsbewegung (A lthausen, 1965:155), from which many G erm an 
m issionaries to Southern Africa cam e, was enhanced and strengthened bv the spirit of 
patrio tism  (M enzel, 1978:11-12; R ich ter, 1924:1). T he sam e how ever, could not be 
said for the influence of the evangelical Lutheran Church in G erm any: because of the 
A ufklárung  (see  follow ing sec tion  of this a rtic le ) this church  lapsed  in to  dogm atic  
orthodoxy, and all form s of affective (em otional) religious experience w ere avoided or 
derided. This m eant that the Erweckungsbewegung could expect no support from the 
orthodox church.

At the sam e tim e English evangelicals felt the urge to perform  good deeds, and this 
urge was re in forced  by the p h ilan th ro p is t and rom anticist m ovem ent (E llis, 1844:5) 
and W esleyan ism /M ethodism  (R oss, 1986:10, 33). Because of the co-incidence and 
confluence of all these influences and m ovem ents, m any associations spontaneously 
cam e in to  existence with the  express purpose of serving th e  fellow -m an (L ehm ann, 
1974:7-9). The great expeditions by explorers like captain Cook and o thers brought to 
light the fact that there  were many o th er people on earth  who up  to that poin t in time 
had not had the opportun ity  o f hearing  the  redeem ing G ospel o f Jesus C hrist (Ellis, 
1844:5). The philanthropic urge and the religious fervour of many E uropeans found a 
direct outle t in the ph ilan throp ic  associations m entioned above, and in the spon tane
ous creation of missionary societies late in the 18th and early 19th centuries (Lehm ann, 
1974:9).

In this way the Zeitgeistliche developm ents in England and E urope m eshed with those 
in Southern Africa. In the  sam e way also the philosophical and theological develop 
m ents in E urope m eshed with the Zeitgeist, as will be shown in the following section.
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3. T H E  PH IL O SO PH IC A L  A N D  T H E O L O G IC A L  B A C K G R O U N D  O F  M IS S ia  
N A R Y  E D U C A T IO N  IN SO U T H  A FR IC A

As was a llu d e d  to  in th e  p rev io u s sec tion , ce rta in  p h ilo so p h ica l an d  th eo log ica l 
developm ents in Britain and E urope served to  explain the nature o f m issionary educat
ion in South Africa in the 18th and 19th centuries. C oncom itant with the Zeitgeistliche 
facts o f the explorations of sea-farers and-discoverers since the  15th century and the 
realization  that there  w ere many heathen  still to be converted to Christianity, was the 
advent o f R enaissance-H um anism  and eventually also o f  the P rotestant Reform ation, 
one of the direct consequences of the hum anistic discovery o f the dignity o f the hum an 
being (Ross, 1986:33). Strangely enough, the churches o f the R eform ation did not pay 
the necessary a tten tio n  to the m atter of m issionary w ork, possibly because of intra- 
ecclesiastical p re-occupation  with dogm atic questions. In hum anistic  circles, on the 
o th e r hand , ra tio n a lism  gained  hegem ony in ph ilosoph ica l th ink ing  (E llis , 1844:5; 
E n k laa r, 1988:12; B oneschansker, 1987:14,23,31; R ich te r, 1924:1,4,28: A lthausen , 
1965:2,8,13; A non., 1823; Lehm ann, 1974:10,11; G ru n d le r, 1923:7; Z ieg ler, 1857:5), 
and this tendency was reinforced by the developm ent o f a  m echanical world view (La 
M ettrie , W olff and o thers) due to discoveries in the a rea  o f natural science (W eborg, 
1986:187 et seq.). R a tionalism  gained its zen ith  in the  philosophical views of Wolff, 
Spinoza, L eibnitz , Locke and especially in D escartes’ w orld view and anthropology 
(Cogito, ergo sum )(W eborg, 1986:188-9; A lthausen, 1965:8).

In th eo log ica l c irc les the  re ac tio n  to  ra tio n a lism  was tw o-fold : on  th e  one  hand 
theo log ians reac ted  to  this philosophy in which hum an reason  ru led  suprem e as the 
only and  cen tra l p rincip le  by re ite ra tin g  th e  value  of hum an dignity and especially 
dem anding  acknow ledgem ent for the affective and conative aspects o f being hum an. 
In this form  of reaction they were able to revert to 18th-century Pietism  for m oral and 
m aterial support (H alle , Francke, Spener and the M oravian B rothers sect o f G ra f von 
Z inzendorf)(D ickson , 1974:18; W alters, 1884:23-4; Ellis, 1844:3; E n k laar, 1988:50-1; 
D ah, 1983:7-8, 25; M enzel, 1978:12; B oneschansker, 1987:14). T he o th e r  reaction  to 
ra tio n a lism  in theo log ical c irc les was equally  in te res tin g . In ev an g e list c irc les (in 
G e rm an y  e sp e c ia lly  in th e  L u th e ra n  C h u rc h , a n d  a lso  in th e  N e th e r la n d s )  th e  
rationalist spirit was not rejected as in the case just described. O n the contrary, a  form 
o f  e c c le s ia s tic a l r a tio n a lis t ic  o rth o d o x y  d e v e lo p e d , c o n c e n tra tin g  on  dog m atic  
questions and endeavouring to  p en etra te  to the answers in the  spirit o f the Aufklarung  
(rationalism ). A kind o f secondary reaction  follow ed this orthodoxy in ecclesiastical 
circles: a  new revivalist m ovem ent cam e in to  existence (cf. M ethodism  in England, 
and  the  Erweckungsbewegung  on  th e  C o n tin en t) , a lso  ha rk in g  back  to  P ietism , and 
c la im ing  ack n o w led g em en t fo r th e  a ffective  asp ec ts  a f th e  hum an  be ing  (M enzel, 
1978:11; Boneschansker, 1987:14,23,25; 31-2; R ichter, 1924:1,4; A lthausen, 1965:1-2).
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Both these reactions w ere characterized  by religious fervour and the realization  that 
what C hristians had received in grace through the redeem ing work of Jesus C hrist had 
to be com m unicated  to and shared  with the h eathen  in the  parts of the world which 
had up to th en  been d iscovered . It should  be kept in m ind that the 18th and 19th 
cen tu ries  w ere ch arac te rized  by th e  co nstruction  of colonial em pires by E u ro p ean  
pow ers, and that the  s ituation  was th ere fo re  well su ited  for m issionary work in the 
colonies (cf. M offat, 1842:506-7; Philip, 1838:viii; especially Ross, 1986:33.36; Curti, 
1967:490).

All these developm ents in philosophical and theological term s also coincided with the 
d ev e lo p m en t o f the  social and th eo log ica l p h en o m en o n  o f ph ilan th ro p ism  (Ellis, 
1844:2; L ovett, 1899:3; M artin , s.a.:54; D ah, 1983:11; Ph ilip , 1938:xxxiv; M enzel, 
1978:11; C urti, 1967:486 e t seq.; N uttal, 1978:231; L ehm ann, 1974; 12) in especially 
evangelical circles (W allis, 1976:x; Ross, 1986:3,4,9,10,34,35,37; E therington, 1978:4,5; 
Lang, 1941:9; Curti, 1967:491; Nuttal, 1978:231). Philanthropism  dem anded that social 
justice be done to all people(s), and in this respect the ‘poor h ea th en ’ (an expression 
frequently used at the tim e) cam e into specific consideration.

A study of the m issionary education  period  in South A frica  reveals a confluence of 
developm ents in philosophical and theological circles which forms the background for 
a  p ro p e r u n d erstan d in g  of this e ra . It is against this background that the personal 
m otives of the m issionaries should be assessed, and it is also against this background 
that the period of m issionary education in South Africa has to be evaluated today.

4. T H E  P E R S O N A L  C IR C U M ST A N C E S A N D  M O T IV E S O F  M ISSIO N A R IE S 
IN SO U TH  A FR IC A

A study  of the  (a u to -)b io g ra p h ie s  o f  the  m issio n arie s  in th e  la te  18th and 19th 
c e n tu r ie s  rev ea ls  th a t they  m ostly  cam e from  th e  la b o u r  class (cf. R oss, 1986:2 
regarding Dr. Philip), and that m ost o f them  did not qualify for theological training to 
becom e reg u la r p reach ers  and  pasto rs  in th e ir  own com m unities (W allis, 1976:xi). 
M any also experienced financial problem s, and train ing  to be a m issionary seem ed a 
G od-sent opportunity  for many a young man feeling the drive to preach the G ospel to 
the heathen. Most o f these m en felt the urge deep within them selves to be sent to the 
h e a th e n  fo r th is  p u rp o se  (cf. D ickson , 1974:18; P e tric k , 1919:22 e t seq .; Ph ilip , 
1838:xxxii-xxxiii; M offat, 1969:15), an  u n d e rs tan d a b le  p h en o m e n o n  w hen view ed 
against the Zeitgeistliche, philosophical and theological backdrop of the 18th and 19th 
c e n tu r ie s . A c co rd in g  to d o c u m e n ts  from  th e se  c e n tu r ie s  (cf. fo r e x am p le  the  
Anweisung, 1837; Anweisung, 1859; M issionsordnung, 1936; Priifungsordnung (part of 
the M issionsordnung, 1936); G rundordnung, 1956; Statutes o f the Berlin Mission, 1824;
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A n o n ., 1855 - a  d o cu m en t o f the  D u tch  M issionary  S o c ie ty ) th e  tra in in g  o f  the  
prospective m issionaries was fairly rigorous and dem anding, and the  pa ternalistic  tone 
characteris tic  o f the  com m unications by the m issionary societies to  their prospective 
m issionaries can be  ascribed to the fact that the societies paid for their training. The 
prospective m issionary could expect no fixed and qu aran teed  salary from  his mission
ary society, and  m issionaries w ere enjo ined to develop  th e ir s ta tio n s in to  a  s ta te  of 
(sem i-)independence from the societies them selves (which w ere them selves dependent 
on the  generosity  o f the  public) (Lovett, 1899:574; Anweisung, 1837:35,36; M issions- 
ordnung, 1936:26-27). This explains why m issionaries had to resort to native labour at 
the sta tions, and had to concen tra te  on train ing  the  converted  h e a th en  in technical 
subjects and the  various trades. They supposed that in th is way they could p rocure  
financia l in d ep en d en ce  for them selves and the  sta tio n , and  en su re  a  b e tte r  living 
s tandard  fo r their converts in the em ploym ent o f whites in the  vicinity o f the  sta tion  
(M offat, 1969:104,108; Chirgwin, 1927:26, 60). Also, the m issionaries could expect no 
pension on retirem ent.

D espite  all these difficult working conditions, many m issionaries reported  for training 
and service in the mission field. T heir (auto-)biographies, annual reports and personal 
correspondence reveal that most of them  w ere fired with the urge to do  good to o ther 
people and to convey the G ospel to the heathen. T hese docum ents reveal a depth of 
feeling which cannot be easily described, and a great deal o f soul-searching (cf. Petrick, 
1919:23-25). The la tte r is o f the utm ost im portance since it reveals - in many cases in 
so m any w ords - that the prospective  m issionary was aw are o f the  fact th a t u lte rio r 
m otives (ap art from  the calling by G od to p reach  the  G ospel to the  h ea then) m ight 
well play a role in the decision to becom e a missionary, and this was to be avoided a t 
all costs. A fam ous exam ple was that o f R obert M offat who even decided to forfeit 
m arriage with M ary Sm ith (whose ph ilan th rop ic  and religious influence on  him  was 
undeniable) in o rder to becom e a missionary in Southern Africa (Dickson, 1974).

In the  m issionary field itself things tended  to tu rn  ou t a bit d ifferently  than  in som e 
cases ro m an tica lly  env isag ed  (E th e r in g to n , 1978:4 e t seq .) . T h e  daily  life o f a 
m issionary and his family m ore often  than  not was m onotonously  d reary  and un in 
spiring. T he blacks in Southern Africa w ere not all to be converted to C hristianity in 
one generation, as the Am erican Missionary Board found to their dismay (E therington, 
1978:24). T he missionary, especially when initially establishing a station, was preacher, 
pasto r, ca tech ist, (secu la r) teach e r, nurse , m edical d o c to r, g a rd en e r, in s tru c to r in 
practical subjects and trades like building, carpentry, gardening, wagon-m aking and so 
forth - all at the sam e tim e (cf. M offat’s letter to the London M issionary Society dated 
30 Jan . 1828; Dickson, 1974:102).

In pe rfo rm in g  all these  functions and du ties, the m issionary acknow ledged the key
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fu n c tio n  o f ed u ca tio n : th e  h e a th e n  had to be  in s tru c ted  in th e  teach in g s o f the 
S crip tures and the  ways o f the  Lord; they had to  be taugh t to read , to w rite  and to 
calculate, with the prim ary aim  of enabling them  to read  the  Bible and o ther religious 
lite ra tu re  for them selves; the converts, who tended to flock to the stations and to stay 
in the vicinity, had to be educated in hygiene and a m oral way of life reconcilable with 
th e  te ach in g s  o f th e  B ib le ; th e  co n v erts  a lso  had  to  be  tra in e d  in th e  tra d e s  of 
gardening, clothes-m aking and building in o rder to im prove their personal standard  of 
living in their traditional residential a reas in the neighbourhood of the mission station, 
and also in o th er trades in dem and by the white com m unity in the vicinity (carpentry, 
m asonry , b lacksm ith ing , w agon-m aking , e tc .). A lso, know ingly o r w illy-nilly, the 
converts w ere in fluenced  to  accep t th e  ways, custom s, m an n ers  and m orals o f the 
W esterners , o f w hom  the m issionary  was the ep itom e (D ickson, 1974:91; W alters, 
1884:3,9; M offat, 1842:22; W allis, 1976: xi; Lovett, 1899:585; Shaw, 1839:7; Philip, 
1838:vii; Philip in a le tte r d a ted  18 June  1838; Ross, 1986:36; C urti, 1967:490 - 492; 
W angemann, 1868:29; N eander, 1823:3; Anon., 1823:17).

In this way the m issionaries served, through their educative efforts and in conjunction 
w ith th e  c ircu m stan ces in w hich th e  b lacks found  th em se lv es a t th e  tim e, as the  
instrum ents by m eans of which the la tte r  w ere not only converted  to C hristianity  but 
a lso converted  to the  W estern  cu ltu re  and life style, and also  converted  to being a 
facto r (especially  as a  lab o u r fo rce) in the  w hite d o m in a ted  cap ita lis t econom y of 
Southern Africa of the 19th century. T he extraordinary educational significance of the 
m issionaries in South A frica is also to be found in the fact that the m issionaries were 
for a long tim e, up to 1909 and even to 1953, the sole suppliers o f ed uca tion  to  the 
blacks (sta te  aid to education  for blacks being m ainly channeled  through m issionary 
education). M issionary education  also set the p a tte rn  for the ‘colonial education  e ra ’ 
in black education  (i.e. the period  1910- 1953, before the  take-over of education  for 
blacks by central governm ent).

5. CO N C LU SIO N

W hen view ing m issionary e d u ca tio n  in South  A frica from  the van tage po in t o f the 
prevailing Zeitgeist in the 18th and 19th centuries, o f the philosophical, theological and 
social d ev e lo p m en ts  o f th a t p e rio d , and  from  the  v iew p o in t o f  th e  m iss io n a rie s ’ 
p e rso n al m otives and co n d itions, one gains an  u n d e rs tan d in g  o f this e ra  in South 
A frican educational history which can hardly be acquired only through one or both of 
th e  two o th e r  a p p ro ac h es  d esc rib ed  in the  ‘In tro d u c tio n ’ to  th is a rtic le : viz. the 
analysis of the cold facts and figures of missionary education, and the use o f historical 
facts to prove a po in t which only has validity with the  advantage  o f hind-sight. The 
approach  followed in this article, in conjunction with the advantages o f the o th er two
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approaches, could serve to supply a m ore com plete and balanced view and evaluation 
of missionary education in South Africa.
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