
DIE ROL EN INVLOED VAN DIE FILOSOFIE 
IN DIE TEOLOGIE

J .C .  C O E T Z E E ,  Dept. N uw e Testament, P U  vir C H O

A B S T R A C T  -

T his paper deals briefly w ith the role o f  Philosophy in Theology. It is mainly concerned 
with the background in fluences o f  certain philosophers and/or philosophical trends on 
the theological theories o f  influential theologians and/or theological “schools" in the 
history o f  Christian Theology. Some attention is given to the influence o f  the ancient 
Greek philosophical concept o f  “God” (Plato, Aristotle, the Stoa) on the ideas oj the 
Second Century Apologetes; the threat o f  Platonic-Gnostic dualism to the early Church 
as reflected in some later N ew  Testament writings, and its influence on theological 
thinking up till today; the relationship between certain philosophies and more modern 
theological developments, i.a. Rationalism, Historical Criticism, Hegel, the Tubingen 
School, D arwinist Evolutionism, the History o f  Religion School, M artin Heidegger 
and 7 wentieth Century German Hermeneutics. In the short second section the importance 
o f  a truly Christian Philosophy fo r  a Biblical-Reformed Theology (and vice-versa) is 
staled, as well as the necessity fo r  interaction and co-operation between Christian 
Philosophy and Biblical-Reformed Theology fo r  the development o f  a truly Christian 
Scholarship in all fie lds o f  science.

A a n  d ie  w o o rd  is geen  filosoof nie, en  d a a r o m  w o rd  g een  a a n s p ra a k  op  
d ie p g a a n d e  filosofiese k u n d ig h e id  g e m a a k  nie. A a n g es ien  h ie rd ie  v o o rd ra g
— soos versoek  — ne t  ’n in le id in g  tot d iskussie  is, w o rd  verw ysings  n a  en  
a a n h a l i n g  v a n  b e k e n d e  u i t s p ra k e  v a n  le id e n d e  íï losowe e n  teo loë  n ie  
d e u rg a a n s  g e d o k u n ie n te e r  nie. D a n k  w o rd  b e tu ig  a a n  prort'. L .F .  S ch u lze  en  
L. F lo o r  v a n  w ie se adv iese  in w a t  volg , ru im skoo ts  g e b ru ik  g c m a a k  is.

V E R O O R D E E L  D I E  N U W E  T E S T A M E N  T N I E  “ D I E  F I L O S O F I E ” 
N IE ?

D it  o n lb re e k  d ie  N u w e  T e s t a m e n t  n ie  a a n  ve rw ysings  na  d ie  e ie tydse  
tilosolie e n  sy v e rh o u d in g  to t  d ie  ev a ng e l ie  v a n  Je su s  C h r is tu s  nie.

W a t  o n m id d e l l ik  o p v a l ,  is d ie  sterk  n e g a t ie w e  klank: 1 K o r .  1:17-24 he t  dit  
regs treeks  t e e n  d ie  G r iek se  “ w y sh e id ”  en  stel m e t  r ad ik a le  besl is theid  “ die  
d w a a s h e id  v a n  d ie  kerugma (p red ik in g )  t e e n o o r  d ie  sofia tou kosmou (die 
w yshe id  v a n  d ie  wêreld).
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C oetzee
In  K o l.  2:8  stel P a u lu s  h o m  ew e  n e g a t ie f o p :  “ Pas  o p  d a t  n i c m a n d  julle as ’n 
b u i t  w e g v o e r  d e u r  d ie  w y sb eg ee r te  (dia tés philosophias) e n  n ie t ige  m is le id in g  
n ie . . .”

D i t  m a g  h e rm e n e u t ie s  g e sp ro k e  e g te r  h o e g e n a a m d  nie  as ’n v e ro o rd e l in g  of  
afw y s in g  v a n  d ie  b e o e fen in g  v a n  d ie  filosofiese w e te n s k a p  an sich g e h a n te e r  
w o rd  nie. In  d ie  b e t ro k k e  gedee lle s  g a a n  d i t  im m e rs  o m  d ie  afw y sin g  v a n  d ie  
r a d ik a a l  h e id en se  G riek s-H e l len is t ie se  filosofieë w a a r in  d ie  o p s t a n d in g  uit  
d ie  d o o d  (1 K o r.  1:17-24) en  d ie  m onote i 'sm e (Kol.  2:4-12) ve r lo en  w o rd .

D a a r t e e n o o r  k a n  ’n  w a a r l ik  C h r is te l ike  filosofie (= l ie fd e  v ir  d ie  wy she id )  ’n 
g e w e ld ig e  b y d r a e  lew er  o m  v a n u i t  ’n Bybelse p e r s p e k t ie f  ’n  C hr is te l ik e  
g e hee lb ce ld  o p  d ie  d e u r  G o d  g e sk ap e  kosmos te  verkry .

D I E  G R I E K S E  G O D S B E G R I P  E N  D I E  A P O L O G E T E  V A N  D I E  
T W E E D E  E E U

D ie  a n t ie k e  G r ick se  filosowe w o u  l a n g s d i e  w eg  v a n  ’n  m en s l ik  v e rs tan d c l ik e  
s p e u r to g  u i tk o m  by w a t  d ie  god  o f  d ie  g o d e  in s y /h u l l e  wese is. H u l le  g lo b a le  
b e v in d in g  was: “ G o d ”  is d ie  hoo gs te  o f  a b so lu te  S yn ,  d ie  Arché v a n  alles w a t  
b e s taa n .  E n  tog ,  hoew el  a ld u s  in sekere  sin k e n b a a r  d e u r  d ie  m en s  se 
t r a n s e n d e n t e r e n d e  d e n k e ,  bly  “ H y ”  u i t e in d e l ik d ie  “ o n g e g ry p l ik e ” . “ G o d ” 
is d ie  hoo gs te  Id e e  (P la to ) ,  d ie  on b ew e e g l ik e  B ew eg er  (Aristotelcs).

V e ra l  by  A r is to te le s  k o m  d ie  r a d ik a a l  t r a n s e n d e n t -d e is t ie s e  k a ra k te r  v a n  
h ie rd ie  g o d sb esk o u in g  n a  vore:

— “ H y ”  is d ie  ee rs te  Beweger;
—  As s o d a n ig  is “ H y ”  tcgelyk  d ie  ew ig e  d e n k e  w a t  “ H o m s e lP ’ tot  objek  
v a n  d ie  d e n k e  het.
— In  e w ig d u r e n d e  se lfn ad e n k e  s te u r  “ H y ” h o m  d u s  n ie  a a n  h ie rd ie  w êre ld  
nie.

V a n u i t  h ie rd ie  d e n k p a t r o o n  ko m  d ie  S to a  la te r  in  h u l le  G o d s b e g r ip  by  d ie  
id e a a l  v a n  sede l ik e  alTekloosheid: d ie  “ g o d h e i d ”  is in h o m se l f  vo lk o m e ,  
o n v c ra n d e r l ik ;  d a a r o m  be re ik  ook d ie  m e n s s y  hoo g s te  b e s t e m m i n g e n  ge luk  
as hy d a a r t o e  ko m  o m  “ soos d ie  g o d h e id  te  lyk e n  te  d o e n ” — o n v c r a n d e r l ik  
en  so n d e r  afTekte. D ie  id e a a l  i s d u s ’n  m en s  v im apa lhna . “ G o d ” is im m e rs  d ie  
se l fgeno egsam e ,  o n v e r a n d e r l ik e ,  ap a t i e s c  Syn .  D ie  k u h n in a s ie  h ie rv a n  v ind  
ons by d ie  N eo -P la to n ism e :  G o d  is to hen, d ie  “ E en  w a t  is” , d ie  E en  w a t a a n  
alle  syn v o o ra fg aa n .
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F ilo so fie  en  T e o lo g ie
’n  B eso n d e re  k e n m erk  v a n  d ie  ap o lo g e te  v a n  d ie  C h ris te lik e  kerk  v a n  v e ra l 
d ie  tw e e d e  eeu  is d ie  w yse w a a ro p  h u lle  h ie rd ie  h e id en se  d e n k e  “ g e b ru ik  en  
o m v o rm ”  om  d ie  ev an g e lie  v ir  h u lle  h e id en se  lesers “ to e g an k lik ”  te  m aak . 
K e n m e rk e n d  is d a a ro m  h u lle  s te rk  n e ig in g o m d ie G o d  v a n  d ie S k r if te  n ie  in 
p ositiew e.B y b else  la a l  n ie  m a a r  ’n  tipe ise  G rieks-filosofiese, n e g a iiew e  te rm e  
te  beskryf: G o d  is o n b e g ry p lik , o n g esk ap e  (ageneitos), o n ru im te lik  (achoúrei- 
tos), d ie  o n e m o sio n e le  (apatheïs). H y  is o n d e e lb a a r  (amereis), o n v e rg an k lik  
('aphthartos) en  o n v e ra n d e r lik  (analloioulos).

H ie rd ie  lilosolies b e ïn v lo e d e  “ o n v e ra n d e r l ik h e id ”  en  “ a p a t ie ”  v a n  G o d  het 
in  d ie  v o lg en d e  eeu e  v e rre ik e n d e  inv lo ed  in  d ie  C h ris te lik e  d e n k e  geh ad .

’n  D u id e lik e  v o o rb ee ld  is d ie  in v lo ed ry k e  O rig en es . W a n n e e r  O rig e n es  
p r a a t  o o r  w a t ’n  k e rn b e g r ip  in  d ie  S k r ifo p e n b a r in g  is, n a a m lik  G o d  se 
g o e d h e id  (g o e d e r tie re n h e id ) , kom  d ie  S k r if tu u r lik e  u its ig  o p  G o d  se 
o n v e rd ie n d e  lie ld e  in  d ie  k o n k re te  h e ilsw erk  v a n  C h r is tu s  n ie  a a n  d ie  o rd e  
nie . D a a re n te e n  w o rd  g e h a n d e l in  a b s tra k  tra n s e n d e n te  te rm e  o o r  G o d  se 
g o e d h e id  as  sy apalheia, sy g o d d e lik e  v o lk o m e n h e id  w a a rv o lg e n s  H y  a a n  
H o m se lf  g e n o eg  h e t, n ie  ja lo e r s  is n ie  en  n ie  soos m en se  d e u r  h a r ls to g te  
g ed ry w e  w o rd  nie.

P L A T O N IE S E  E N  G N O S T IË S E  D U A L IS M E  E N  D IE  V R O E G S T E  
K E R K

E en  v a n  d ie  in g ry p e n d s te  in v lo ed e  in d ie  v ro eg ste  kerk , reed s m e rk b a a r  in 
d ie  la te re  N u w e -T e s ta m e n tie se  geskrifte , w as d ie  P la to n ies -G n o stie se  
d u a lism e  v a n  d ie  g o d d e lik e  en  d ie  sto flike aa rd se . D it  v in d  reed s  in  o n d e r  
a n d e re  K o lossen se n e e rs la g  m a a r  b e so n d erlik  in  d ie  b riew e v a n  Jo h a n n e s , 
w a a r  d ie  s t ry d p u n t  te e n  d ie  “ va lse  p ro le te ” b e so n d erlik  d ra a i  ro n d o m  d ie  
v ra a g  o f  d ie  S eu n  v a n  G o d  w erk lik  aa rd s-v lee slik e  m ens g ew o rd  h e t e n /o f  
kón  w o rd  (vgl. v e ra l 2 J o h .  4 :2 -3) en  w e rk lik  ’n a a rd s-v lee s lik e  d o o d  a a n  d ie  
kru is  v ir  o ns sondes (kon) g e s te rf  he t (vgl. v e ra l 1 J o h . 5:6-8).

H ie rd ie  h e id en s  filosoliese inv lo ed  loop  d w a rs d e u r  d ie  gesk ieden is  v a n  d ie  
C h r is te lik e  ke rk  to t o p  h e d e  en  k u lm in e e r  v e ra l in  d ie  d u a lism e  tussen  
“ sieF V -ie ts  go d de lik s , so g e n a a m d  “ o n ste rflik ” — en  d ie  lig g a am  — iets 
a a rd s , v e rg a n k lik , bed o rw e. T e e n o o r  d ie  Bybelse lee r v a n  d ie  o n o p g ee fb a re  
e e n h e id  v a n  d ie  m ens as lig g a am -en -s ie l (of: lig g a am -en -g ees-in -C h ris tu s)  
kom  d a n  d ie  h e id en s  filosoliese g e d ag te , w a t  to t d ie p  in  d ie  g e d ag te w êre ld  
v a n  d ie  k e rk e  d e u rw e rk , v a n  ’n  s o g e n a a m d e  “ on ste rflik e  sie l”  en  ’n 
so g e n a a m d e  “ sto llik e  o o rsk o t” . H ie r te e n o o r  — e n  so d ikw els  v e rg e te  in d ie
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C o etzee
teo log ie  — k o m  d ie  ev ange l iese  p r e d ik in g  van :  (a) d ie  “ h e e n g a a n -e n -n ie t -  
C h r is tu s -w e es”  (Fil. 2:23) as v o o rlo p ige ,  w o n d e r l ik e  m a a r  to g  n o g  onvol-  
k o m e  sa l ig l ie id  o n m id d e l l ik  n a  d ie  d o o d  te rw y l  d ie  l ig g a a m  n o g  in d ie  g r a f  
lê, e n  (b) d ie  o p s t a n d i n g  v a n  d ie  l ig g a a m ,  as o n o p g e e fb a re ,  r a d ik a a l  
o n m is b a r e  (I K o r .  15:12-31) e le m e n t  v a n  d ie  ge loof  in ons H e r e  Je su s  
C h r is tu s .  D ie  M E N S ,  as ’n G o d g e s k a p e ,  gehe im n isv o l le ,  v o lm a a k te  een- 
lieid, sal in  d ie  n u w e ,  ew ige  lew e o p s ta a n !  V e rlo ss in g  is d u s  g een  P la to n ies-  
G n o s t ie se  o n t s n a p p i n g  u i t  d ie  “ s o n d ig  a a rd s e  l i g g a a m ”  v a n  ’n  “ goddel ike  
s ie l”  nie. N ee ,  w a re  ve r loss ing  is ’n M cs s ia a n s e  ve rloss ing  v a n  d ie  na-s ie l-en- 
l ig g a a m -v e r lo re -e n -d o o ie -m e n s  to t  ’n h e rb o re  en -n a -s ie l -e n - l ig g aa m -h e r -  
s k a p e -n u w e -m e n s -o p -d ie -n u w e -a a rd e .

H i e r  m oes  d ie  e v a n g e l ie  in d ie  be g in  — en  d ie  teo log ie  v o o r t s k ry d e n d  d e u r  
d ie  ec u e  b e en  — d u s  ly n reg  tee n  ’ 11 m e n sg e d in k te  filosofie in g aan .

D I E  F I L O S O F I E  E N  M O D E R N E  T E O L O G I E S E  O N T W I K K E L I N G E

T o t  so v er  m oes  d i t  d u id e l ik  g e w o rd  he t  w a t t e r  i n g ry p e n d e ,  sy d i t  d a n  
n e g a t iew e ,  in v lo e d e  d ie  filosofie o p  d ie  vroeS  ke rk  e n  sy teologiese 
o n t p l o o i i n g g e b a d  het.  O n s  wil by  d ie  m o d e r n e  tye  v a n a f d i e  17 d e e c u  kom. 
U i t e r a a r d  k a n  d i t  slegs b a ie  kursories  en  bo la ng s  p la asv in d .

• D I E  R A S I O N A U S M E  E N  D IE  V R O E Ë  O N T P L O O IIN G  V A N  D IE  
H 1 S T 0 R I E S E  K R I T I E K

In  d ie  l a a t  s e w e n t ie n d e  m a a r  v e ra l  in d ie  a g t i e n d e  ee u  k ry  ons  d ie  brc<? 
o n tp lo o i in g  v a n  d ie  filosofies gco r i f tn tce rd e  ras iona l ism e .  D ie  o p v a l le n d e  in 
d ié  v e r h a n d  is d a t  juis h ic rm e e  d ie  o p k o m s  in d ie  B y b e lw e te n sk a p p e  v a n  d ie  
H is to r ie se  K r i t i e k  b a ie  n o u  s aa m v a l .  J .S .  S e m le r  (1725-1791) k a n  grootliks  
as d ie  v a d e r  v a n  d ie  h is to r ies -k ri t ie se  b e n a d e r i n g  v a n  d ie  s tu d ic  v a n  die  
N u w e  T e s t a m e n t  beskou  w o rd .  Sy Einleilung in die. gotllichen Schriften desNeuen 
Rundr.s (1750) d ie n  as  l a n d h a k e n  v a n  d ie  n u w e  “ v e r l ig te  en  k r i t ie se” 
filosofiese b e n a d e r in g  v a n  d ie  H e i l ige  Skrif.

*H E G E L  E N  D IE  H O O G K O N J U N K T U U R  V A N  D IE  H IS T O R IE S -  
K R I T I E S E  M E T O D E

Teen d ie  he lf te  v a n  d ie  19de ee u  k ry  o n s  in d ie  N u w e - T e s t a m e n t i e s e  
w e te n s k a p  d ie  h o o g k u n j u n k t u u r  v a n  d ie  his tories-kri t iese  m e to d e ,  m e t  as 
v e rn a a m s te  e k sp o n e n t  d ie  T i ib in g e n  S c h u le  v a n  F .C .  B au r .  D ie  ro c m  v a n  
h ie rd ie  teo logiese d e n k r ig t in g  is ’ 11 s o g e n a a m d e  ab so lu te  ob je k t iw i te i t  in 
B y b e ln av o rs in g ,  d ie  “ o b je k t iew e  be g inse l”  v a n  d ie  “ historiese n a v o r s in g ” .
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F ilo so fie  en  T e o lo g ie
In  ptak lyk  fu n d e e r  B am  c.s. h u lle  d a n  e g te r  in d ie  iilosofiese ko n stru ksie  v an  
H egel se

T ese  — A n tite se  >  S in tese  — m odel.

S e n d e r  o m  in b e so n d e rh e d e  in  te  k a n  g aan : d ie  h e le  gesk ieden is  — en  
d a a ro m  ook d ie  in te rp re ta s ie  én  e v a lu e r in g  — v a n  d ie  b oeke v a n  d ie  N u w e 
T e s ta m e n t m oe t gelees w o rd  teen  d ie  a g te rg ro n d  v a n  d ie  (v ir  h iille  
v a s s ta a n d e  en  to g  steeds  u itc rs  h ip o te tie se !) k on llik  tu ssen  Jo o d s-ch ris -  
te n d o m  soos in  P e tru s  v e rg e s ta lt(d ie  tese) en  d ie  H e id e n -C h r is te n d o m  soos 
in P a u lu s  v e rg e s ta lt  (d ie  an tite se ) , w a t d a n  in  d ie  sg. V ro e g -K a to lis ism e , 
soos in J o h a n n e s  v e rg esta lt (d ie  sin tese), sy v red e  v in d .

• D A R W 1 N I S T 1 E S E  E V O L U S IO N I S M E  E N  D I E  G O D S D IE N S H IS -  
I  O R 1E SE  SK O O L

T e e n  d ie  e in d e  v a n  d ie  19de eeu  en  d ie  b eg in  v a n  d ie  20ste  eeu  k ry  ons ’n 
h o o g g e ty  v a n  d e u rw e rk in g  v a n  D a rw in  se ev o lusion istiese  filosofie ook in d ie  
teo log ie . D it lei to t d ie  op k o m s v a n  d ie  sg. G o d sd ien sh is to riese  Skool 
(R e lig io n sg e sch ich tlic h e  S ch u le ) m e t as en ke le  le id en d e  figure W ilh e lm  
B ousset en  R ic h a rd  R e itze n s te in , w a t v a n u it  ’n  evo lusion istiese  g od sd iens­
h isto riese  h e n a d e r in g  d ie  o o rsp ro n g  o f  “ o e rse l”  v a n  d ie  C h ris te lik e  ev an ge- 
lie o n d e rsk e id e lik  in d ie  H e llen is tiese  M is te r ie g o d sd ie n s te e n  in  d ie  H ellen is- 
liese G n o stie k  g a a n  soek he t. O o k  d ie  b e k e n d e  R u d o lf  B u ltm a n n  h e t hom  
n o g  s te rk  h ie rb y  a a n g e s lu it, v e ra l in  sy in te rp re ta s ie  en  e v a lu e r in g  v a n  d ie  
E v a n g c lie  v a n  J o h a n n e s .  V e ra l d ie  o n td c k k in g  v a n  d ie  Jo o d s-se k ta r ie se  
Q u m ra n g e s k r i l te  en  d ie  C h ris te n g n o s tie se  N a g  H a m m a d i-b ib lio te e k  — 
b e id e  in  d ie  la a t  1 9 4 0 -e rja re  — h e t ’n  sp o ed ig e  d o o d  g e b rin g  v ir  h ie rd ie  
evolusion isties-filoso lies b e v o o ro o rd e e ld e  in te rp re ta s ie  v a n  o n d e r  a n d e re  d ie  
Jo h a tu ie se v a n g e lie .

* M A R T I N  H E I D E G G E R  E N  D I E  T W i N T I G S T E - E E U S E  
I IE R M E N E U T IE K

D it is b e so n d e ro p v a lle n d  e n  iron ies d a t  ’n  n ie -te o lo o g e n  n ie -C h ris te n , in  d ie  
p e rso o n  v a n  M a r t in  H e id e g g e r  m e t sy ek sis tensia lis tiese  filosofie, ’n 
d e u rs la g g e w e n d e  in v lo ed  o p  d ie  teo log iese  h c rm e n e u tie k  v a n  d ie  g ro o ts te  
dee l v a n  d ie  tw in tig s te  eeu  g e h a d  het.

K o rtlik s  gestel:
D ie  g ro o tse  R u d o lf  B u ltm a n n , N u w e -T e s ta n ie n tik u s  v a n  M a rb u rg ,  s lu it
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C o etzee
horn  in d ie  eers te  helfte v a n  h ie rd ie  eeu in s y  h e rm e n e u t ie s e  b e n a d e r in g  sterk 
a a n  by  d ie  filosofie v a n  d ie  v ro eë re  H e id eg g e r ,  sy v r ie n d  en  kollega by  d ie  
M a r b u r g s e  U n ive rs i tc i t .  D a a r o m  val al d ie  n a d r u k  in sy E n tm y th o lo g ise -  
r u n g s h e rm e n e u s e  v o lu i t  o p  d ie  eksis tensiële  synsbeslissing h ie r  en  nou . D ie  
“ H is to r ic ” v a n  ’n  m o o n t l ik e  m a a r  o n k o n t r o l e e rb a r c  e n  d a a r b y  o n b e la n g -  
r ike  o p s t a n d i n g  v a n  d ie  h is tor iese  J e s u s  m o e t  p lek  m a a k  v ir  d ie  w a re  
“ G esch ic .h te” v a n  d ie  to t  ’n lew en d e  beslissing d w in g e n d e  be tek en is  v a n  d ie  
k e ru g m a t ie se  C h r is tu s  h ie r  e n  n o u  in m y  lewe.

O m  d ie  a fh a n k l ik h e id  v a n  en  teg e ly k e r ty d se  se lfs ta nd igh e id  t e e n o o r  
H e id e g g e r  se cksis tensialis t icse  filosofie kortl iks  tc i l lu s t ree r  h a a l  ek  a a n  uit  
m y  v roe ë re  a r t ike l ,  “ D ie  b e token s  v a n  kru is  en  o p s t a n d in g  by R u d o lp h  
B u l t m a n n ”  in Nenlf.stamenlica 4 (1970). Aspekte van die N uw e-Teslam m tiese  
hermenmliek. R G N -P u b l ik a s ie re e k s  nr. 35:108-109:

“ B u l t m a n n  sien d i t  as  d ie  t a a k  v a n  d ie  m o d c r n c  N u w e  T c s t a m e n t ik u s  o m  ’n 
eksis tensialis t iese  in te rp re ta s i e  v a n  d ie  ‘d ua l is t ie se  m ito lo g ie ’ v a n  d ie  N u w e  
T e s t a m e n t  d a a r  te stel, w a t  v ir  horn  b e tek en :  ‘a n  ex is ten t ia l is t  u n m y th o lo -  
gir.al i n t e r p r e t a t io n  o f  th e  C h r i s t i a n  u n d e r s t a n d i n g  o f  B e in g ’. T o g  wil hy sy 
teo lo g ie  n ie  laa t  ve re en se lw ig  m e t  d ie  eksis tens ialis t iese filosofie nie , en  sou 
hy sekerlik ,  by  a l le  a a n s lu i t i n g  by e n  o n l l e n in g  a a n  H e id e g g e r ,  geen  
H e id e g g e r i a a n  g e n o e m  w o u  wees nic. D ie  r e d e  h ic rv o o r  is d a t  ‘these 
p h i lo so p h e rs  a r e  c o n v in c e d  th a t  all  we ne ed  is to  be to ld  a b o u t  th e  ‘n a t u r e ’ of  
m a n  in o r d e r  to  rea l iz e  i t ’, te rw y l  d i t  pres ics  d ie  p u n t  is w a a r o p  hu l le  p a d  en  
d ié  v a n  d ie  N u w e  T e s t a m e n t  u i t m e k a a r  g a a n .  W a n t  d ie  N u w e  T e s t a m e n t  
‘a f i rm s  th e  to ta l  i n c a p a c i ty  o f  m a n  to  re lease  h im se l f  from  his fa llen  sta te .  
T h a t  d e l iv e r a n c e  c a n  c o m e  o n ly  by a n  a c t  o f  G o d .  T h e  N e w  T e s t a m e n t  does 
n o t  g ive  us a  d o c t r in e  o f ‘n a t u r e ’, a  d o c t r in e  o f  th e  a u t h e n t i c  n a t u r e  o f  m a n ;  
it p ro c la im s  th e  ev en t  o f  r e d e m p t io n  w h ich  w as  w r o u g h t  in C h r i s t ’” .

H ie ru i t  is d i t  d u id c l ik  h o e d a t  B u l t m a n n  in sy w erk l ik h e id sv is ie  en  in sy visie 
o p  w a t  d ie  sin v a n  d ie  m e n s l ik e  b e s t a a n  is, soos hyse lf  e rk e n  h e t ,  s te rk  o p  
H e id e g g e r  se filosofie g e b o u  h e t  en  to g  teo log ies  g e sp ro k e  geen  p a ra s ie t  w o u  
wees nie.

T e r w y l  B u l t m a n n  s te rk  a a n g e s lu i t  h e t  by  d ie  v ro e ë re  H e id e g g e r  en  sy v r a a g  
n a  d ie  v e r s t a a n  v a n  d ie  S y n  v a n  d ie  m o d e r n e  m e n s ,  v in d  ons by  tw ee v a n  sy 
p r o m i n e n t e  lee rl inge ,  G e r h a r d  E b e l in g  e n  E rn s t  F u c h s ,  -’n b a ie  n o u e  
a a n s lu i t i n g  by  d ie  la te re  H e id e g g e r  m e t  sy k o n se n t ra s ie  o p  d ie  t a a l -e n -v e r -  
s t a a n v ra a g .
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• D I E  IJ ÍV L O E D  V A N  H E G E L  O P  ’N  M O D  E R N E  T E O L O O G  SO O S  
J U R G E N  M O L  T M A N N

H eg e l  n o e m  C h r i s tu s  se d o o d  d ie  “ N e g a t io n  d e r  N e g a t io n ” en  d ie  “ T o d  des 
T o d e s ” . O o r  d ie  be tek en is  v a n  C h r is tu s  se d o o d  sê hy: “ Es ist d ie  u n e n d l ic h e  
L iebe ,  dass G o t t  sich m it  d e m  ih m  F r e m d e n  iden t isch  gesetz t  h a t ,  urn  es zu 
tó d te n ” .

Dit  is vo lled ig  b in n e  d ie  d ia lek t iek  v a n  H eg ë l  se tese, an t i te se  en  sintese te 
v e r ta a n .  H ege l  n o e m  h ie rd ie  proses in G o d  “ U m s c h la g ”  o f  “ U m k e h r u n g ” . 
T o g  b e tek en  d i t  n ie  d ie  e in d e  v a n  G o d  nie: “ G o t t  ... e rh á l t  sich in d iesem  
Prozess u n d  d ieser  ist n u r  d e r  T o d  des T o d e s ”  (V o r le su n g e n  i ibe r  die 
Ph ilo so p h ic  d e r  R elig ion).

M o l t m a n n  n o e m  d ie  b e sk ry w in g  v a n  C h r is tu s  se d o o d  as so e n d o od  ’n 
sek o n d êre  in te rp re ta s ie .  T e n  d iep s te  sien M o l t m a n n ,  nes Hegel ,  d ie  offer 
v a n  C h r i s tu s  as o p h c t t i n g d e u r  identil ikas ie:  d ie  offer b e te k e n  d a t  G o d  H o m  
in d ie  S e u n  m e t  d ie  m en s  se lyding,  g o d v e r la te n h e id  en  d o o d  identifiseer  en  
d i t  s o d o e n d e  o o rw in .  “ Im  G r u n d e  w e rd e n  W u n d e n  n u r  d u t c h  W u n d e n  
g e h e i l t”  (1977, N e u e r  L ebe nst i l ,  bl.  17). H ie rd ie  identifikas ie  m e t d ie  
v re e m d e  skep  ’n konflik in G o d  wat H y  in  H o m se l f  u i ts try  (1973, 
G e s c h ic h ts p u n k te  d e r  K reu zes th e o lo g ie  H e u te ,  in: Evangelische Theologie, 
vol. 33:353). D ie  d o o d  v a n  C h r is tu s  m oe t  ons  t r in i ta r ie s  sien: dis d ie  d o o d  
v a n  d ie  S eu n ,  w a t  al d ie  n e g a t ie w e  m a g te  insluit en  so in  G o d  o p g e h e f  word .  
M o l t m a n n  k a n  d a a r o m  presies Hegel se taa l  p ra a t .  C h r is tu s  se d o o d  is die 
“ V e r n i c h t u n g  des N ic h ts ”  en  d ie  “ N e g a t io n  des N e g a t iv e n ” . In  d ie  
o p s t a n d in g  w o rd  d ie  n eg a t ie w e  opgehef.

• H .M . K U I T E R T  S E  O P E N B A  R IN G S R E G R IP  E N  D IE  F IL O S O E IE  V A N  
F E U E R B A C H

In g ro e ie n d e  m a te  w o rd  “ o p e n b a r i n g ”  by  H .M .  K u i te r t  ’n m enslik  
b e p a a ld e  saak . AI m e e r  k o m  volgens  h o m  G o d  al leen  in w o o rd e  e n  d a d e  v a n  
mense tot ons (vgl. o.a .  K u i te r t ,  1975'*, Z o n d e r  ge loof  v a a r t  n i e m a n d  wel, bl. 
28, 105, 107). W a a r  K u i te r t  v ro eë r  n o g  “ o p e n b a r i n g ”  d ie  re s u l ta a t  van  G o d  
se “ b o n d g e n o o ts c h a p p e l i jk e  o m g a n g ” m e t d ie  m en s  g e ag  he t ,  bly d a a r  in sy 
jo n g ere  w erk e  al m e e r  ne t  die mens oor:

“ Alle  sp re k e n  v a n  b o v e n  k o m t  v a n  b e n e d e n ,  ook  d e  u i t s p r a a k  d a t  iets v a n  
b o v en  k o m t” (1975, 28). In  sy W at heel geloven? (1977, 188-189) g a a n  
K u i te r t  sover  as  o m  “ o p e n b a r i n g ” te d e fin ieer  as: “ heel d a t  h is to rische 
proces  v a n  ‘m e n in g s v o rm in g ’ o v e r  G o d  en  Z i jn  he i l” .
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C o etzee
H ie r m e e  is K u i t e r t ,  n a  d ie  o o rd e e l  —  ons  insiens te r e g  —  v a n  W .H .  V e le m a  
(1976, D e  za a k  w a a r v o o r  wij s ta a n ,  bl. 83) v o l l e d i g o p c c n  lyn m e t  d ie  Du itse  
t l losoof F e u e r b a c h ,  w a t  god sd ien s  c n  d ie  helc  sp reke  o o r  ’n  he m e l  en  ’n  hel as 
projeksies  v a n  d ie  m en s  beskou.

— O n s  sou n o g  lan k  k o n  h a n d e l  o o r  d ie  in g r y p e n d e  inv lo cde  v a n  m o d e r n e  
taa lfi losofieë o p  teo logiese b e n a d e r in g e  v a n  d ie  h e rm e n e u se  v a n  d ie  Skrif , 
m a a r  d a a r  m o e t  h ie rm e e  v o ls taan  word .

D I E  B E L A N G  V A N  D I E  F I L O S O F I E  V I R  O N S  E I E  T E O L O G I E  
V A N D A G

I n d ie n  d ie  v o o rg a a n d e  d ie  i n d ru k  geskep he t  d a t  d a a r  v a n u i t  d ie  geskiedenis  
v a n  d ie  in v lo ed  v a n  d ie  filosofie o p  d ie  teo log ie  b a ie  n e g a t ie f  t e e n o o r  d ie  
filosofie as s o d a n ig  g e s taa n  m oe t  w o rd ,  is so ’n in d r u k  beslis ve rk ee rd .

D ie  b e d o e l in g  w as  o m  a a n  te to o n  w a i t e r  o n m is k e n b a re  en  in g ry p e n d e  
in v lo ed e  d a a r  v a n u i t  v e ra l  h e id en sc  e n / o f  bu i te -B y b e lse  lilosofiese sislcme 
d e u r  d ie  eeue  b een  o p  teologiese d e n k e  u i tg e g a a n  het.

As d i t  v a ss ta an ,  hoe on tsag l ik  b e la n g r ik  is d a n  n ie  v i r  ons  d ie  s is tem aties  
d o e lb ew u s tc  u i tb o u in g  v a n  ’n B y b e lsg e fu n d ee rd e  C h r is te l ik e  filosofie nie?

I n d e r d a a d  w as  d ie  g ro tes  o n d e r  g e re fo rm e e rd -B y b e lse  teo loë  d e u r  d ie  eeue  
ook  w e ld e u rk n ie  in d ie  filosofie: A u g u s t in u s ,  C a lv y n ,  d ie  D o rd tse  vaders ,  
K u y p e r ,  Bavinc.k.

O m g e k e e r d  s ta a n  d ie  g e w eld ig e  inv lo ed  v a n  o n d e r  a n d e r e  D o o y e w c e rd  sc 
lilosofie o p  d ie  teologiese d e n k e  in “ g e re lo rm e e rd  N e d e r l a n d ” , d ie  b y k an s  
o o rh e c se n d o  plek v a n  C o rn e l is  v a n  T i l  in d ie  O r t h o d o x  P re sb i tc r ian  k r in ge  
en  v e r  d a a r b u i t e  in d ie  V S A ,  e n  d ie  h e i l s a m e e n  v o r m e n d e  inv loed  v a n  H .G .  
S to k e r  se filosofie in d ie  g e re fo rm e e rd e  teo logie  v a n  S u id -A fr ik a  bo  alle 
twyfel vas.

Baie k o n k ree t :  in d ie  le w e n d e  s i tuas ie  v a n  ’n un iv ers i te i t  soos b y v o o rb ee ld  
d ie  P U  v ir  C H O ,  w a t  w erk lik  m e t  C h r is lc l ik c  w e te n s k a p  en  o n d e rw y s  erns  
wil  m a a k ,  b lyk  d i t  s teeds  d u id e l ik e r  e n  m o e t  s teeds  in te n s ie w er  e rn s  g e m a a k  
w o rd  m e t  d ie  f'eit d a t  g c so n d e  wisselwerking  en  samewerking tussen ’n 
C h r is te l ik e  filosofie en  ’n g e re lo rm ee rd -B y b e lse  teo log ie  o n m i s b a a r  is —
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wisselwerking, w ant  ook d ie  tcologie, w a a r d i t  Skril 'grt ioti  Hylx-lse w a a rh c d e  
cn  p c rsp ek t icw c  oo p d ck  cn  o n lv o u ,  liet vir  ’n C hris tc l ikc  l i losofio-nitbouing 
vt'cl te sê;

samewerking, w a n t  d ie  C l i r i s ld ik e  lilosool cn  d ie  g r r d o n n c e r d c  tco loog  hct 
s aa in ,  soos ons d i l  k en n c l ik  d ie  a lg e lo p e  p a a r  j a a r  a a n  d ie  P U  v ir  C H O  
c rv a a r ,  ’n m a g l ig e  t a a k  leri opsig le  v a n  d ie  o n tp lo o i in g  en  u i tb o u  v a n  ’n 
werk like  C l i r i s td ik e  w e ten sk ap  en  w e tenskap xbeo c len in g  ook in al  d ie  
ge led ing e  v a n  w etenskap .
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